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Think about your direct bodily experience of life. No one can lie to you about that. What is your everyday existench like, from 


moment to moment? What are. 


ntents of Your Daily life.. P 


How many hours a day do you spend in front of a television screen? A computer screen? Behind an automobile windscreen? 
All three screens combined? 

ou being screened fromP 

How much of your life comes at you through a screen, vicariously? Is watching things as exciting as doing things? Do you 
have enough time to do all the things that you want to? Do you have enough energy to? Why? 

And how many hours a day do you sleep? How are you affected by standardized time, designed solely to synchronize your 
movements with those of millions of other people? How long do you ever go without knowing what time it is? Who or what 


controls your minutes and hours? 

s and hours that add up to your lifeP^ 

Are you saving time? Saving it up for what? 


Can you put a value on a beautiful day, when the birds are singing and people are walking around together? How many 
dollars an hour does it take to pay you to stay inside and sell things or file papers? What can you get later that will make up 
for this day of your life? 

How are you affected by being in crowds, by being surrounded by anonymous masses? 

Do you find yourself blocking your emotional responses to other human beings? 

And who prepares your meals? Do you ever eat by yourself? Do you ever eat standing up? How much do you know about 
what you eat and where it comes from? How much do you trust it? 

What are we deprived of by labor-saving devices? By thought-saving devices? How are you affected by the requirements of 
efficiency, which place value on the product rather than the process, on the future rather than the present, the present moment 


that is getting shorter and shorter as we speed faster and faster into the future? What are we speeding towards? 
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ing time? Saving it up for what? ; h . h 

How are you affected by being moved around in prescribed paths, in elevators, buses, subways, escalators, on highways and 
sidewalks? By moving, working, and living in two- and three-dimensional grids? How are you affected by being organized, 
immobilized, and scheduled rather than wandering, roaming freely and spontaneously? Scavenging? (Shoplifting?) 

How much freedom of movement do you have-freedom to move through space, to move as far as you want, in new and 
unexplored directions? 

And how are you affected by waiting? Waiting in line, waiting in traffic, waiting to eat, waiting for the bus, waiting to uri- 
nate—learning to punish and ignore your spontaneous urges? cV\r 

iu affected by holding back your desires? , , ' , 

By sexual repression, by the delay or denial of pleasure, starting in childhood, along with the suppression of everything in 
you that is spontaneous, everything that evidences your wild nature, your membership in the animal kingdom? 

. dangerous? Could danger be joyous? 

Do you ever need to see the sky? (Can you see many stars in it any more?) Do you ever need to see water, leaves, foliage, 
animals? Glinting, glimmering, moving? 

Is that why you have a pet, an aquarium, houseplants? Or are television and video your glinting, glimmering, moving? 

of your life comes at you through a screen, vicariously? 

If vour life was made into a movie, woulcfyou watch it? 


How do you feel in situations of enforced passivity? 

How are you affected by a non-stop assault of symbolic communication-audio, visual, print, billboard, video, radio, robotic 
voices—as you wander through a forest of signs? What are they urging upon you? 
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of your life comes at you through a screen, vicariously? 
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How do you feel in situations of enforced passivity? 

How are you affected by a non-stop assault of symbolic communication-audio, visual, print, billboard, video, radio, robotic 
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Do you ever need solitude, quiet, contemplation? Do you remember it? Thinking on your own, rather than reacting to 
stimuli? Is it hard to look away? 

away the very thing that is not permitted? 

Where can you go to find silence ana solitude? Not white noise, but pure silence? N 
How often have you stopped to ask yourself questions like these? 

Do you find yourself committing acts of symbolic violence? 

| Do you ever feel lonely in a way that words cannot even express? 

etimes feel yourself ready to 


:? Not loneliness, but gentle solitude? 


We controli9 


The 20th Century has marked the end of the millennium that saw the world become colonized by and organized under Western civilization, that saw the industrial revolution 
and overpopulation restructure both humanity and the very surface of the earth itself. This century began with fifty years of alternating slaughter, starvation, and rabid nationalism such as the human 
race had never seen before. It is concluding with an ominous silence among young people in the United States and much of Europe, for with the end of the “Cold War” the idea that there really is any 
alternative at all to our modern living conditions and society is becoming hard to conceive of; and in the meantime, we are becoming more and more organized and arranged by the technological 

systems that we set up with the supposed intentions of making our lives more free and meaningful. 
As this century is ending with sentimental retrospectives and the like, what we really must do is not look back but look ahead. Now more than ever we must consider whether our modern lives as we 
have come to live them over the last thousand years really satisfy all our needs and desires as human beings, and prepare for the new millennium to be a new chapter in the human experiment. We 
must use the lessons we have learned from the 20th Century to plan for a new era in which human life can be meaningful and fulfilling, even thrilling, heroic. Or haye welearneg any lemons? 

Don’t wait for permission, for some far-off “world revolution," for later “when you have more time.” UGmSflO JOy, uSnger, pdSSIOD In yOUi UTS lOQay. 
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Alfve jn tty; land of ihe dead. They eat 


dead food with false Iceth Their buildings 

have false fronts, thoir radio and 


television stations broadcast dead air. 


They kill time as spectators of false 


images. Their corporations are guilty of 


false advertising, and their employment 


"opportunities' offer only murderous 



mistreatment, lethal boredom, and fatal 
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submission; they demand that you meet 

deadlines, that you pitch tent in the death 

camps. Does the dead end justify the 

means? They inhabit dead cities and 
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make false moves, really going nowhere 

at all, treading day after day the same 

path of despair. Even their air is 

conditioned. They ask you to give your 
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About 


the 


The poverty against which man has been struggling 
throughout history is not merely the poverty of material 
goods; the ennui and disorientation experienced by the 
members of the middle and upper classes in today’s wealthy 
industrial nations has revealed the poverty of Western 
existench itself 


The problems that we face today cannot be traced to class conflict 
alone. It is not merely a question of the ruling class profiting at the expense of 
the proletariat, for we have seen that the profit that those with capital do make 
does not make their lives any more fulfilling. It does not matter whether a 
woman is buried alive in a prison, in a reform school, in a sweatshop, in a 
ghetto, in a prestigious university, in a condominium bought on credit, or in a 
mansion with a private swimming pool and tennis courts, so long as she is 
buried alive. Everyone suffers from today’s status quo, albeit differently; but 
whether a man is starving on his minimum wage salary, exhausted by his 
repetitive responsibilities at the office, or befuddled by the curious feeling of 



emptiness that accompanies the undirected acquisition of material wealth, he has a 
stake in fighting for change. So we all, rich and poor, must band together to 
consider our situation and struggle to alter it. 

This also means that there is no mythical “They.” Innumerable radical 
movements and social critics have relied upon this concept to motivate people by 
stirring up hatred for the “evil orchestrators” of human suffering, the enemies who 
conspire against us. But this kind of thinking only serves to divide us against each 
other, and whether we are divided on class lines, on color lines, or according to 
any other categories, we are distracted from the important issues and impeded in 
our progress. Our true “enemy” is the social forces and patterns at work between 
ourselves, and it is these forces which we must come to understand and to struggle 
against. 

This is not to say that there are not individuals whose behavior is 
particularly dangerous to their fellow human beings, insofar as it perpetuates or 
intensifies our present state of emergency. But even if these individuals do have 
negative intentions towards others, it is still unlikely that they possess a clear 
understanding of the extremely complicated conditions to which they are contributing. 


About the process 


lives for their countries, for their religions, 


for their economies, leaving you with only. 


We individuals who are unsatisfied with their lives, who do feel the 
“poverty” of the existench that modern Western civilization has to offer, must 
seek out others who are experiencing similar symptoms. Together, we must 
construct and publicize an analysis of our situation: a theory of why human 
beings act and interact in the ways that they do today, and how this leads to our 
sensations of alienation, disorientation, and exhaustion. 


This analysis must have effective action of some kind as its necessary 
and immediate consequence, or else (as have the theories of a long tradition of 
“radical” discussion groups) it will come to nothing. 

And this struggle presupposes participants who are fighting for themselves, to see 
and feel change and improvement in the course of their own lives—as we shall see. 
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lives for their countries, for their religions, 


for their economies, leaving you with only. 


, Their system is organized by artificial 


intelligence and provides only virtual 


reality. Their culture will pm you down and 


bore you to death, their lifestyle is lifeless. 


their existench is a permanent deadlock. 


Everything about them is dead and false. 


The only thing that is unbearable is that 


nothing is unbearable. When will we 


demand more? 


The struggle is for life, for real life. 
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About the process 


We individuals who are unsatisfied with their lives, who do feel the 
“poverty” of the existench that modern Western civilization has to offer, must 
seek out others who are experiencing similar symptoms. Together, we must 
construct and publicize an analysis of our situation: a theory of why human 
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This analysis must have effective action of some kind as its necessary 
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About the Solution 


Whatever solution, whatever revolution', we pro¬ 
pose, must be present-oriented rather than future-oriented if 
it is to be genuinely revolutionary. 

The past and the present are both full of examples which indicate this. 
To consider one: Christianity demands of its followers that they delay gratifica¬ 
tion until they enter the next world, when they will supposedly be rewarded for 
their proper conduct; in doing so it assumes that this proper conduct is not 
fulfilling enough in itself to be worthwhile unless 
it is rewarded. This kind of thinking reflects a dire 
misunderstanding of the nature of human 
happiness; for happiness is to be found in activity, 
in activities that are exciting and satisfying in and 
of themselves, rather than in passively awaiting 
rewards for unsatisfying activities. Therefore it is 
not surprising that many devout Christians are 
bitter, spiteful individuals who jealously resent 
healthy activity and excitement in others-for they 
believe that they will find true happiness only in 
their “heavenly reward” for behavior that is not at 
all exciting for them, and thus must watch 


Thus, a woman who cooks a recipe of her own invention for her friends may find a 
great deal of pleasure and meaning in this undertaking, while a man who slaves all 
day to cook exotic food in an expensive restaurant will find that the purchases he 
makes with his paycheck cannot compensate him for the days of his life he has 
given up. You can purchase a twenty acre estate, the latest in status-symbol 
automobiles, and an entire wardrobe of unique and exquisite fashions, but the 
pleasure that these possessions afford cannot compare to the exhilaration of 
spending a day freely pursuing your desires. 

Accordingly, our revolution must be an 
immediate revolution in our daily lives; anything 
else is not a revolution but a demand that once 
again people do what they do not want to do and 
hope that this time, somehow, the compensation 
will be enough. Those who assume, often 
unconsciously, that it is impossible to achieve 
their own desires-and thus, that it is futile to 
fight for themselves—often end up fighting for an 
ideal or cause instead. But it is still possible to 
fight for ourselves, or at least the experiment 
must be worth a try; so it is crucial that we seek 
change not in the name of some doctrine or 



I_1_W - 







reality. Their culture will pin you down and 


bore you to death, their lifestyle is lifeless. 


their existench is a permanent deadlock. 


Everything about them is dead and false. 


The only thing that is unbearable is that 


nothing is unbearable. When will we 


demand more? 


The struggle is for life, for real life. 


Fight foul, life 1$ real! 


Whatever solution, whatever revolution 1 , we pro¬ 
pose, must be present-oriented, rather than future-oriented if 
it is to be genuinely revolutionary. 

The past and the present are both full of examples which indicate this. 
To consider one: Christianity demands of its followers that they delay gratifica¬ 
tion until they enter the next world, when they will supposedly be rewarded for 
their proper conduct; in doing so it assumes that this proper conduct is not 
fulfilling enough in itself to be worthwhile unless 
it is rewarded. This kind of thinking reflects a dire 
misunderstanding of the nature of human 
happiness; for happiness is to be found in activity, 
in activities that are exciting and satisfying in and 
of themselves, rather than in passively awaiting 
rewards for unsatisfying activities. Therefore it is 
not surprising that many devout Christians are 
bitter, spiteful individuals who jealously resent 
healthy activity and excitement in others-for they 
believe that they will find true happiness only in 
their “heavenly reward” for behavior that is not at 
all exciting for them, and thus must watch 
enviously as others freely do what they can only 
dream of doing in their most “sinful” fantasies. 

Conversely, many Christians who are happy are 
happy despite their Christianity, because they are 
able to take pleasure in their lives and deeds in 
this world. 

Traditional Marxism takes the Christian mistake one step further by 
asking its adherents to work towards a revolution they will probably never live 
to see-that is, in the Marxist “faith,” gratification is delayed beyond the reach 
of human experience. It should be no surprise that today, beyond a little 
anachronistic romanticism about the “nobility” of self-sacrifice, the Marxist 
offer serves as little incentive for people to seriously fight for the “communist 
revolution.” In contrast, today’s capitalistic consumer market at least promises 
prompt gratification in the form of material goods (and the myths and images it 
associates with them) in return for the generally unsatisfying labor it requires. 
But-does it deliver true gratification to its participants? 

Again, happiness is an active experience, not a passive sensation. 

l The word "revolution ” may be amusing or off-putting to the modern reader, convinced as 
he is that effective resistance to the status quo is impossible and therefore not even worth 
considering. Gentle reader, we ask that you suspend your disbelief long enough to at least 
contemplate whether or not such a thing might be worthwhile if it were possible; and then 
that you suspend it further, long enough to recognize this disbelief for what it is-despair! 


Thus, a woman who cooks a recipe of her own invention for her friends may find a 
great deal of pleasure and meaning in this undertaking, while a man who slaves all 
day to cook exotic food in an expensive restaurant will find that the purchases he 
makes with his paycheck cannot compensate him for the days of his life he has 
given up. You can purchase a twenty acre estate, the latest in status-symbol 
automobiles, and an entire wardrobe of unique and exquisite fashions, but the 
pleasure that these possessions afford cannot compare to the exhilaration of 
spending a day freely pursuing your desires. 

Accordingly, our revolution must be an 
immediate revolution in our daily lives; anything 
else is not a revolution but a demand that once 
again people do what they do not want to do and 
hope that this time, somehow, the compensation 
will be enough. Those who assume, often 
unconsciously, that it is impossible to achieve 
their own desires-and thus, that it is futile to 
fight for themselves-often end up fighting for an 
ideal or cause instead. But it is still possible to 
fight for ourselves, or at least the experiment 
must be worth a try; so it is crucial that we seek 
change not in the name of some doctrine or 
grand cause, but on behalf of ourselves, so that 
we will be able to live more meaningful lives. 
Similarly we must seek first and foremost to 
alter the contents of our own lives in a revolu¬ 
tionary manner, rather than direct our struggle 
towards world-historical changes which we will 
not live to witness. In this way we will avoid the feelings of worthlessness and 
alienation that result from believing that it is necessary to “sacrifice oneself for the 
cause,” and instead live to experience the fruits of our labors... in our labors themselves. 

To put it another way, our revolution must be above all a revolution in 
the ways we live and think. It must be a recognition and rejection of the thought 
patterns and patterns of social interaction that have led us to today’s unsatisfying 
existench, in favor of patterns of thought and interaction that will be satisfying in 
themselves. It must be a revolution in our motivations, replacing reward-motivated 
behavior with behavior that is intrinsically meaningful. It must be a revolution in 
our everyday lives. Rejecting boredom, exhaustion, and despair for excitement, 
danger, love, passion and compassion—that is a revolution worth fighting for! And 
certainly there are large scale, long term goals that we must fight for, to make this 
revolution possible for all of us in the years to come; but we should fight for these 
goals not out of servitude to a doctrine or cause, but because it is exciting and 
invigorating today to strive for difficult and worthy objectives. 
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The will to a system is the will to a lie 


Today it is impossible to avoid hypocrisy in any struggle against the status quo. - 

The political and economic structures are constructed so that it is practically 
impossible to avoid being implicated in their workings. Today, whatever a man thinks 
of the employment opportunities available to him or of our economic system itself, he 
has almost no choice except to work if he does not want to starve to death or die of an 
illness for which he could not afford health care. If he does not believe in material 
property, he still has no choice but to buy all the food and clothing he needs and to 
buy or rent living space (that is, if he is not ready to live at odds with our very effective 
legal system)-for there is no free land left that has not been claimed by someone, 
almost no food or other resources anywhere that are not someone’s "property." If a 
woman wants to distribute material criticizing the capitalist system of production and 
consumption, she still has no way to produce and distribute this material without 
paying to produce it, and selling it to consumers-or at least selling advertising, which 
encourages people to be consumers-to finance production. If a woman does not want 
to finance the brutal torture and slaughter of animals in the name of capitalism, she 
can stop eating meat and dairy products, purchasing health products which are 
tested on animals, and wearing leather and fur; but there are still animal products in 
the films in her camera and the movies she watches, in the vinyl records she listens to, 
and in countless other products which she will be hard-pressed to do without in 
modern society. Besides, the companies she buys her vegetables from are most likely 
connected to the companies who make meat and dairy products, so her money goes 
to the same ends; and these vegetables themselves were probably picked by migrant 
workers or other oppressed labor. 

And at the same time, modern Western culture is so deeply ingrained in our 
minds, indoctrinated with it as we are from an early age, that it is practically 
impossible to avoid being influenced in our actions by the very assumptions and 
values which we are struggling against. After a lifetime of being taught to place a 
financial value on the hours of our lives, it Is hard to stop feeling like one must be 
rewarded materially for an activity for it to be worthwhile. After a lifetime of being 
taught to respect hierarchies of authority, it is very difficult to suddenly interact with 
all human beings as equols. After a lifetime of being taught to associate happiness 
with passive spectatorship, it is hard to enjoy building furniture more than watching 
television. And of course there are ten thousand more subtle ways in which these 
values and assumptions manifest themselves in our thoughts and our actions. 

This does not mean that resistance is futile. Indeed, if our choices today ore so 
limited that we cannot act without replicating the conditions from which we were 
trying to escape, resistance is all the more crucial. This does mean that "innocence" is 
a myth, a counterrevolutionary concept which we must leave behind us with the rest 
of post-Christian thinking. The traditional Christian demand upon human beings is 
that they be innocent, that they keep their hands clean of any *sin.” At the same time, 
"sin" is so difficult for the Christian to avoid (as counter-revolutionary activity is today, 
for us) that this demand leads to feelings of guilt and failure in the believer, and 
ultimately to despair, when he realizes that it is impossible for him to be “innocent" 
and "pure." In fact, by 


Besides, demands that we avoid hypocrisy deny the complexity of the human soul. The human heart is not 
simple; every human being has a variety of desires which pull him or her in different directions. To ask that a 
human being only pursue some of those desires and always ignore others is to ask that he or she remain 
permanently unfulfilled.. . and curious. This is typical of the kind of dogmatic, ideological thinking which has 
afflicted us for centuries: it insists that the individual must be loyal to one set of rules and only one, rather than 
doing what is appropriate for his or her needs in a particular situation. 

It might well be true that the whole self can only be expressed in hypocrisy. Certainly a person needs to 
formulate a general set of guidelines regarding the decisions he will make, but to break occasionally from these 
guidelines will prevent stagnation and offer an opportunity to consider whether any of the guidelines need 
reevaluation. A person who is not afraid to be hypocritical from time to time is in a great deal less danger of 
selling out permanently one day, because he or she is able to taste the "forbidden fruit" without feeling forced to 
make a permanent choice. This person will be immune to the shame and eventual despair that will afflict the 
person who strives for perfect "innocence." 

So be proud of yourself as you are, don't try to get the inconsistencies in your soul to match up in a false and 
forced manner or it will only come back to haunt you. Rather than holding inflexibly to o set system, let us dare to 
reject the idea that we must be faithful to any particular doctrine in our efforts to create a better life for ourselves. 
Let us not claim to be innocent, let us not claim to be pure or right! But let us proclaim proudly thot we are 
hypocrites, that we will stop at nothing, not even hypocrisy, in our struggle to take control of our lives. In this age 
when it is impossible to avoid being a part of the system we strive against, only blatant hypocrisy is truly 
subversive-for it alone speaks the truth about our hearts, and it alone can show just how difficult it is to avoid 
living the modern life which has been prepared for us. And that alone is good reason to fight. 


forbidding "sin,' 

Christian doctrine makes 
it all the more tempting 
and intriguing for the 
believer; for whether the 
mind does or not, the 
human heart recognizes 
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Exhibit A: Crimethlnc. Itself.. ."insINCere” 

The Crimethlnc. collective is a perfect exomple of the difficulties a subversive organization will encounter in 
seeking to avoid hypocrisy, and of the liberating possibilities that embracing hypocrisy can create. 

Harbinger exists to criticize such modern phenomena as advertising, which is fundamentally an effort on the 
port of modern businesses to influence people to purchase their products whether or not this is in their best 
interest. And yet Crimethlnc. must sell advertising in the pages of Harbinger in order to finance its publication. 
Harbinger exists to warn against those who would sell ideologies thot prescribe certain kinds of thinking and 
acting, whether or not these manners of thinking and acting are in the best interest of human beings. And yet, in 
order to compete with these forces, Crimethlnc. too must sell an ideology of sorts: an ideology of "thinking for 
yourself,” but an ideology all the same. Certainly we may claim that our products, our ideologies, really are in the 
best interest of human beings, but isn't that what every corporation and political party claims? 

Thus it is impossible for us in Crimethlnc. to pursue the goals we seek without simultaneously betraying 
those goals. Just as we strive to fight against the system, we replicate it. Selling “revolutionary" ideas is still selling 
ideas, and as long as buying and selling are taking place, nothing truly revolutionary is happening. Indeed the fact 
that "revolutionary" ideas are being used to perpetuate the status quo means that whatever resistance there 
might be is neutralized and assimilated from the start. 

On the other hand, activity is better than inactivity, and perhaps the efforts that we make here will still be able to 
have positive effects despite being necessarily compromised. And perhaps our willingness to point out where we 
are compromised will prevent those compromises from rendering our efforts useless. It might be possible to incite 
genuine to change in the lives of human beings, despite the implication inherent in any kind of activity today; and 
even if it is not, it must still be worth o try. 

Of course, perhaps this sort of idealism will only serve to trick us, with 
the best of all possible intentions, into betraying the very ideals which we 
seek to promote. Perhaps we are sealing our own fate by transforming 
whatever genuine desires for change people may have into ultimately 
_ ineffectual activities such as purchasing "revolutionary products” and 
“ discussing the ideas of others rather than creating their own. Perhaps the 
advertising we sell in Harbinger will only lead people to purchase the products advertised (and thus be forced to 
remain trapped in the wage slavery system), rather than just harmlessly raising the funds necessary to publish our 





to the some ends; and these vegetables themselves were probably picked by migrant 
workers or other oppressed labor. 

And at the same time, modern Western culture is so deeply ingrained in our 
minds, indoctrinated with it as we are from an early age, that it is practically 
impossible to ovoid being influenced in our actions by the very assumptions and 
values which we are struggling ogainst. After a lifetime of being taught to place a 
financial value on the hours of our lives, it is hard to stop feeling like one must be 
rewarded materially for an activity for it to be worthwhile. After a lifetime of being 
taught to respect hierarchies of authority, it is very difficult to suddenly interact with 
all human beings as equals. After a lifetime of being taught to associate happiness 
with possive spectatorship, it is hard to enjoy building furniture more than watching 
television. And of course there are ten thousond more subtle ways in which these 
values and assumptions manifest themselves in our thoughts and our actions. 

This does not mean that resistance is futile. Indeed, if our choices today are so 
limited that we cannot act without replicating the conditions from which we were 
trying to escape, resistance is all the more crucial. This does mean that "innocence" is 
a myth, a counter-revolutionary concept which we must leave behind us with the rest 
of post-Christian thinking. The traditional Christian demand upon human beings is 
that they be innocent, that they keep their hands clean of any 'sin." At the same time, 
"sin" is so difficult for the Christian to avoid (as counter-revolutionary activity is today, 
for us) that this demand leads to feelings of guilt and failure in the believer, ond 
ultimately to despair, when he realizes that it is impossible for him to be "innocent” 
and "pure." In fact, by 
forbidding "sin," 

Christian doctrine makes 
it all the more tempting 
and intriguing for the 
believer; for whether the 
mind does or not, the 
human heart recognizes 
no authority ond will always seek out that which is not permitted to it. 

We must not make the same mistakes os Christianity. The demand that people 
be free from hypocrisy, free from any implication in the system, will result in the same 
effects as the Christian demand that people be free from sin: it will create frustration 
and despair in those who would seek change, and at the same time it will make 
hypocrisy all the more tempting. Rather than seek to have hands that are clean of 
implication in the systems we struggle against, we should aim to make the inevitable 
negative effects of our lives worthwhile by offering enough positive activity to more 
than balance the scales. This approach to the problem will save us from being 
immobilized by fear of hypocrisy or shame about our "guilt." 



practical tips for Crimethlnc. agents... 


Exhibit A: Crimethlnc. Itself.. ."insINC.ere” 

The Crimethlnc. collective is a perfect example of the difficulties a subversive organization will encounter in 
seeking to avoid hypocrisy, and of the liberating possibilities that embracing hypocrisy can create. 

Harbinger exists to criticize such modern phenomena as advertising, which is fundamentally an effort on the 
part of modern businesses to influence people to purchase their products whether or not this is in their best 
interest. And yet Crimethlnc. must sell advertising in the pages of Harbinger in order to finance its publication. 
Harbinger exists to warn against those who would sell ideologies that prescribe certain kinds of thinking and 
acting, whether or not these manners of thinking ond acting ore in the best interest of human beings. And yet, in 
order to compete with these forces, Crimethlnc. too must sell an ideology of sorts: an ideology of 'thinking for 
yourself," but an ideology all the same. Certainly we may claim that our products, our ideologies, really are in the 
best interest of human beings, but isn't that what every corporation and political party claims? 

Thus it is impossible for us in Crimethlnc. to pursue the goals we seek without simultaneously betraying 
those goals. Just as we strive to fight against the system, we replicate it. Selling "revolutionary” ideas is still selling 
ideas, and as long as buying and selling are taking place, nothing truly revolutionary is happening. Indeed the fact 
that "revolutionary" ideas are being used to perpetuate the status quo means that whatever resistance there 
might be is neutralized and assimilated from the start. 

On the other hand, activity is better than inactivity, and perhaps the efforts that we make here will still be able to 
have positive effects despite being necessarily compromised. And perhaps our willingness to point out where we 
are compromised will prevent those compromises from rendering our efforts useless. It might be possible to incite 
genuine to change in the lives of human beings, despite the implication inherent in any kind of activity today; and 
even if it is not, it must still be worth a try. 



Of course, perhaps this sort of idealism will only serve to trick us, with 
the best of all possible intentions, into betraying the very ideals which we 
seek to promote. Perhaps we are sealing our own fate by transforming 
whatever genuine desires for change people may have into ultimately 
_ ineffectual activities such as purchasing "revolutionary products" and 
“ discussing the ideas of others rather than creating their own. Perhaps the 
advertising we sell in Harbinger will only lead people to purchase the products advertised (and thus be forced to 
remain trapped in the wage slavery system), rather than just harmlessly raising the funds necessary to publish our 
demand for the end of this system. Or maybe this hypocrisy is merely a cover that allows us to go about our 
business of revolution without appearing to be much of a threat, by making us appear to be another innocuous, 
pseudo-revolutionary group; perhaps we only appear to be hopelessly compromised so that the forces that have a 
stake in the status quo will not recognize the threat that we do pose until it is too late. And it might even be that 
Crimethlnc. is actually orchestrated by those very forces, to lead those who do desire change astray into 
expending their efforts uselessly! Even then, it might have unforeseen effects. . . Who can tell for sure? 

The thing is to act, to act joyously, not to accept that we are helpless to effect change, even if we really are. 
For if we seek to resist the roles and lives set forward for us, if we fight a spirited fight against the forces that 
would keep us in despair, if we dare to act on our own and to act passionately and joyously, then that is in itself 
the revolution we seek. 


teal. Plaaiarism 


The marketplace of ideas, like any marketplace, is fit only for looting. 

I. 'Intellectual Property" 

We have all been taught from our youth that 'there is nothing new under the 
sun." Whenever a child has an exciting idea, an older person is quick to point out 
either that this idea has been tried before and didn't work, or that someone else not 
only has already had the idea but also has developed and expounded upon it to 
greater lengths than the child ever could. 'Learn and choose from the ideas and 
beliefs already in circulation, rather than seeking to develop and arrange your own," 
seems to be the message, and this message is sent clearly by the methods of 
"instruction” used in both public and private schools throughout the West. 

Despite this common ottitude, or perhaps because of it, we are very possessive 
of our ideas. The concept of "intellectual property" is ingrained in the collective 
psychosis much deeper than the concept of moterial property. Plenty of thinkers have 
appeared who have asserted that "property is theft"' in regard to real estate and 
other physical capital, but few have dared to make similar statements about their own 
ideas. Even the most notoriously "radical” thinkers have still proudly claimed their 
ideas as, first and foremost, their ideas. 

Consequently, little distinction is made between the thinkers and their thoughts. 
Students of philosophy will study the philosophy of Descartes, students of economics 
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A Crimethlnc. exclusive 


we are led to believe that being creative and thinking critically are talents which only a few individuals possess, 
those of us who are not fortunate enough to be christened "artists' or "philosophers" by our communities will not 
make much effort to develop these abilities. Consequently we will be dependent upon others for many of our 
ideas, and will have to be content os spectators of the creative work of others-and we will feel alienated and 
unsatisfied. 

Another incidental drawback of our association of ideas with specific individuals is that it promotes the 
acceptance of these ideas in their original form. The students who learn the philosophy of Descartes are 
encouraged to learn it in its orthodox form, rather than learning the parts which they find relevant to their own 
lives and interests and combining these ports with ideas from other sources. Out of deference to the original 
thinker, deified as he is in our tradition, his texts and theories are to be preserved as-is, without ever being put into 
new forms or contexts which might reveal new insights. Mummified as they are, many theories become completely 
irrelevant to modern existence, when they could have been given a new lease on life by being treated with a little 
less reverence. 

So we can see that our acceptance of the tradition of "intellectual property" has negative effects upon our 
endeavors to think critically and learn from our artistic and philosophical heritage. What can we do to address 
this problem? 

One of the possible solutions is plagiarism. 

II. Plagiarism and the Modern Revolutionary 

Plagiarism is an especially effective method of appropriating and reorganizing ideas, and as such it can be a 
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hypocrisy an the more tempting. Kather than seek to nave hanas that are clean or 
implication in the systems we struggle against, we should aim to make the inevitable 
negative effects of our lives worthwhile by offering enough positive activity to more 
than balance the scales. This approach to the problem will save us from being 
immobilized by fear of hypocrisy or shame about our “guilt." 


expending their efforts uselessly! Even then, it might have unforeseen effects. . Who can tell for sure? 

The thing is to act, to act joyously, not to accept that we are helpless to effect change, even if we really are. 
For if we seek to resist the roles and lives set forward for us, if we fight a spirited fight against the forces that 
would keep us in despair, if we dare to act on our own and to act passionately and joyously, then that is in itself 
the revolution we seek. 


teal. Plaqiarism 


The marketplace of ideas, like any marketplace, is fit only for looting 

I. 'Intellectual Property" 

We have all been taught from our youth that “there is nothing new under the 
sun." Whenever a child has an exciting idea, an older person is quick to point out 
either that this idea has been tried before and didn’t work, or that someone else not 
only has already had the idea but olso has developed and expounded upon it to 
greater lengths than the child ever could. "Learn and choose from the ideas and 
beliefs already in circulation, rather than seeking to develop and arrange your own," 
seems to be the message, and this message is sent clearly by the methods of 
"instruction” used in both public and private schools throughout the West. 

Despite this common attitude, or perhaps because of it, we are very possessive 
of our ideas. The concept of "intellectual property' is ingrained in the collective 
psychosis much deeper than the concept of material property. Plenty of thinkers have 
appeared who have asserted that “property is theft " 1 in regard to real estate and 
other physical capital, but few have dared to make similar statements about their own 
ideas. Even the most notoriously “radical” thinkers have still proudly claimed their 
ideas as, first and foremost, theis ideas. 

Consequently, little distinction is made between the thinkers and their thoughts. 
Students of philosophy will study the philosophy of Descartes, students of economics 
will study Marx-ism, students of art will study the paintings of Dali. At worst, the cult 
of personality that develops around famous thinkers prevents any useful consideration 
of their ideas or artwork; hero-worshipping partisans will swear allegiance to a thinker 
and all his thoughts, while others who have some justified or unjustified objection to 
the conceiver of the ideas will generally have a difficult time not being prejudiced 
against the ideas themselves. At best, this emphasis upon the "author-owner" in the 
consideration of propositions or artwork is merely irrelevant to the worth of the actual 
propositions or artwork, even if the stories about the individual in question are 
interesting and can encourage creative thinking by themselves. 

The very assumptions behind the concept of "intellectual property" require more 
attention than we have given them. The factors that affect the words and deeds of an 
individual are many and varied, not the least of them being her social-cultural climate 
and the input of other individuals. To say that any idea has its sole origins in the being 
of one individual man or woman is to grossly oversimplify. But we are so accustomed 
to claiming items and objects for ourselves, and to being forced to accept similar 
claims from others, in the cutthroat competition to acquire and dominate (before we 
are acquired and dominated) that is life in a market economy, that it seems natural to 
do the same with ideas. Certainly there must be other ways of thinking about the 
origins and ownership of ideas that warrant consideration... for our present 
approach does more than merely distract from the ideas. 

Our tradition of recognizing "intellectual property rights” is dangerous in that it 
results in the deification of the publicly recognized “thinker” and “artist" at the 
expense of everyone else. When ideas are always associated with proper names (and 
always the same proper names, in point of fact), this suggests that thinking and 
creating are special skills that belong to a select few individuals. For example, the 
glorification of the "artist" in our culture, which includes the stereotyping of artists as 
eccentric "visionaries" who exist at the edge (the "avant garde”) of society, encour¬ 
ages people to believe that artists are significantly and fundamentally different from 
other human beings. Actually, anyone can be an artist, and everyone is, to some 
extent; being able to act creatively is a crucial element of human happiness. But when 
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we are led to believe that being creative and thinking critically are talents which only a few individuals possess, 
those of us who are not fortunate enough to be christened "artists' or "philosophers" by our communities will not 
make much effort to develop these abilities. Consequently we will be dependent upon others for many of our 
ideas, and will have to be content as spectators of the creative work of others-and we will feel alienated and 
unsatisfied. 

Another incidental drawback of our association of ideas with specific individuals is that it promotes the 
acceptance of these ideas in their original form. The students who learn the philosophy of Descartes are 
encouraged to learn it in its orthodox form, rather than learning the parts which they find relevant to their own 
lives and interests and combining these ports with ideas from other sources. Out of deference to the original 
thinker, deified as he is in our tradition, his texts and theories are to be preserved as-is, without ever being put into 
new forms or contexts which might reveal new insights. Mummified as they are, many theories become completely 
irrelevant to modern existence, when they could have been given a new lease on life by being treated with a little 
less reverence. 

So we can see that our acceptance of the tradition of "intellectual property" has negative effects upon our 
endeavors to think critically and learn from our artistic and philosophical heritage. What can we do to address 
this problem? 

One of the possible solutions is plagiarism. 

II. Plagiarism and the Modern Revolutionary 

Plagiarism is an especially effective method of appropriating and reorganizing ideas, and as such it can be a 
useful tool for a young man or woman looking to encourage new and exciting thinking in others. And it is a 
method that is revolutionary in that it does not recognize "intellectual property" rights but rather strikes out 
against them and all of the negative effects that recognizing them can have. 

Plagiarism focuses attention on content and away from incidental issues, by making the genuine origins of 
the material impossible to ascertain. Besides, as suggested above, it could be argued that the genuine origins of 
the contents of most inspirations and propositions are impossible to determine anyway. By signing a new name, or 
no name at all, to a text, the plagiarizer puts the material in an entirely new context, and this may generate new 
perspectives and new thinking about the subject that have not appeared before. Plagiarism also makes it possible 
to combine the best or most relevant parts of a number of texts, thus creating a new text with many of the virtues 
of the older ones-and some new virtues, as well, since the combination of material from different sources is bound 
to result in unforeseeable effects and might well result in the unlocking of hidden meanings or possibilities that 
have been dormant in the texts for years. Finally, above all, plagiarism is the reappropriation of ideas: when on 
individual plagiarizes a text which those who believe in intellectual property would have held "sacred," she denies 
that there is a difference in rank between herself and the thinker she takes from. She takes the thinker's ideas for 
herself, to express them as she sees fit, rather than treating the thinker as an authority whose work she is duty- 
bound to preserve as he intended. She denies, in fact, that there is a fundamental difference between the thinker 
and the rest of humanity, by appropriating the thinker's material as the property of humanity. 

After all, a good idea should be available to everyone-should belong to everyone-if it really is a good idea. In 
a society organized with human happiness as the objective, copyright infringement laws and similar restrictions 
would not hinder the distribution and recombination of ideas. These impediments only make it more difficult for 
individuals who are looking for challenging and inspiring material to come upon it and share it with others. 

So, if there truly is "nothing new under the sun," take them at their word, and act accordingly. Take what 
seems relevant to your life and your needs from the theories and doctrines prepared by those who came before 
you. Don’t be afraid to reproduce word for word those texts which seem perfect to you, so you can share them 
with others who might also benefit from them. And at the same time, don't be afraid to plunder ideas from 
different sources and rearrange them in ways that you find more useful and exciting, more relevant to your own 
needs and experiences. Seek to create a personally constructed body of critical and creative thought, with 
elements gathered from as many sources as possible, rather than choosing from one of the prefabricated 
ideologies that are offered to you. After all, do we have ideas, or do they have us? 

1 This is actually a problematic assertion, since the judgment "theft is wrong" depends upon the assumption “respecting properly is right." 





WAat tfl& WXtitt') 6.lUtc£(£- and it is proven everyday. From vapid 

television shows to useless fashions, from brainwashing catch-phrases to the fourty-hour work week, from 
heros you will never meet to being reduced to a machine... It has all been asked for by the generations 
before you, and their wishes have been granted. Why break with tradition? These fine releases are 
presented to those who want a little more than numbing security, or at least say they do... 



+/- 1 earthmover 

"themes from everyday 
life" 8 song 10" 
11+ song cd 


"From the first moment, when a heavy guitar 
rumble fades in and the vocalist pronounces 
"You should have learned by now, the world is 
not against you - it just doesn't give a shit 
about you," you know you're in for it. Fast, 
angry, straightforward real hardcore with 
tempo changes and passion aplenty... The sub¬ 
jects they address are real life shit... and you 
can hear the conviction in the screaming, 
breaking vocals, in the excited old-fashioned 
guitar riffs, in the thumping bass breaks, even 
in the raw but thick and heavy mix... If you're 
a kid growing up on the streets as much as at 
home, in any town or city in the Western hemi¬ 
sphere, you'd rather just figure out how to 
deal with tough shit and get on with life than 
cry about it (because you've learned how much 
good crying does), it'll help to put this one on 
your record player and know you're not the 
only one." -Inside Front #9 



+/- 2 Abnegation / 
Chapter 4 song 
split 7" 


"Abnegation has admirably broken out of 
the generic, metallic, slow, plodding, ge¬ 
neric danceable shit most militant vegan 
bands are doing these days; instead, they 
play full-on speedy Carcass-style death 
metal... Chapter have their abstract, ex¬ 
perimental song structure in full effect 
here, with better results than before. 
There are a couple great transitions, one 
from a quiet jazz part to shrieking mad¬ 
ness that made me want to go into the 
street and hit the first person I saw... To 
sum up: this 7" is a perfect representa¬ 
tion of up-to-the-minute modern 
hardcore... noisy, metallic, shrieking, and 
occasionally daring to try new things." 

-Inside Front #9 



+/-3 Tank "Family” 
5 song 7" 


"There are a lot of reasons that I love Tank: 
because they play intense double bass 
style hardcore with varied lyrics from the 
political to the personal... because they 
are totally nice guys... because they have 
really beefy (make that "tofu-y") produc¬ 
tion for a really bass driven sound on their 
7"... because the dance parts make me 
want to beat up people indiscriminately 
just for being close by. Once again, the 
Tank guys come through. Check this out 
if you're into the tough guy sound like I 
am." -Rust #5 


CDs: $8 ppd ($6 wholesale) 10"s: $6 ppd ($4 whole¬ 
sale) 7"s: $3ppd ($2 wholesale) 

for wholesale rates, minimum order 5 of each item and 10 items 
total. Please make all payment out to Andrew Dempz, not +/-. 
If you send cash, it's your risk... send a stamp or two for the full 
catalog including other +/- merchandise and distro items and the 
Detroit hardcore calendar, up next: +/- 4 Abnegation "Verses 
of the Bleeding" Ip / cd , Trephine Ip / cd, possible Spit 7", and 
just possibly Ip / cd from a certain legendary Detroit hardcore 
band... http://www.umich.edu/~adempz, email: 
adempz@umich.edu 


CMRECORDS 

PO BOX 7096 
ANN ARBOR, Ml 48107 











FALL SILENT 


no strength to suffer 

full length lp/cd 



“Really metallic HC almost 
bordering on death.Twisted, 
fast, slow, it’s everywhere.” 

Second Nature #5 


“Fall Silent has once again 
proved themselves to be the 
most powerful hardcore band 
in existance.” 

Anxiety Closet #8 


“ ...can be easily considered 
one of the heaviest and best 


releases of the year.” 

Dogprint #7 


lp $8, cd $9 
postage paid 

checks/money orders to “Levi Watson 


P.O Box 15051 
Reno, Nevada, 
89507. U.S.A. 


also available through: 

very, victory, lumberjack, ebullition, choke, initial 


Records & Stuff We Sell 


Removable Ad Supplement 
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SATANICDEATHEMOVIOLENCEPOWERGRINDSHIT 



DISTRIBUTED BY RHETORIC, CHOKE, VERY, VICTORY, NETWORK SOUND, RELAPSE AND GREEN HELL 

COMING SOON: CATHARSIS/ASCENSION SPLIT 7", CHALKLINE CD, AND PROJECTS WITH JESUIT, UNCONQUERED,ATLAS SHRUGGED, AND MORE! 



EVEN THE WORLD 
THAT MM? 
WHEN IT 


CHAMPS AGREE 
TAKES THE BELT 
MAILORDER! 


r representing such tine labels as... 1 

Victory • Revelation • Jade Tree • Gern Blandstein • Dischord • New Age • Dr. Strange • Lost & Found 
• Equal Vision • Lookout! • Bloodlink • Initial • Doghouse • Conquer The World • Watermark • Art Monk 
Construction • Wreck Age • Endless Fight • Ebullition • Desparate Fight • Edison • Gravity • Ringing Ear 
i • Chapter • Striving For Togetherness • Toybox • Too Damn Hype • Blackout! • and many others...^ 


Since 1991, we've defended our title of "the 
nation’s best mailorder" against all 
contenders & and we've managed to stay 
on top. We've powerslammed the 
competition with over 10,000 orders filled to 
date. And our fast service, huge selection, 
low prices, honesty & reliability will send 
you flying over the top rope! We've got a 
descriptive monthly catalog that's over 60 
pages long! So don't get pinned... Get in on 
Verymania today! All you have to do is to 
send us $1 (US) or $2 (world) for our most 
•recent catalog that's guaranteed to 
piledrive you right through the floor... 


STORES: WE DEAL DIRECT! 
Write or fax us at (215) 42G-9662 for our most recent 
wholesale catalog. We offer over 150 worldwide indie 
labels, along with convience, reliabliity, & low prices... 
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SET ON DESTRUCTION... 


coalesce 


edison 004 

COALESCE 
A Safe Place 
7” 

Th« follow up to their split ep with 
Nepal* Death. You’d never think 
that kids from MO could harbor such 
destructive feelings. Thick buzzesw 
guitars, harsh bitter vocals, & an 
manic, sludgy yet chaotic groove. 



Bdieon Recordings is distributed direct by very, j 
but also available from Lumberjack, Ebullition, 
Victory, Caroline, Oreen Hell, Choke, Revelation, | 
Blindspot, Rhetoric, Relapse, & many others. Kids 
send $X (USA) $2 (world) for our 60 page catalog 
of hundreds of hardcore & punk releases, stores 
fax 21S.426.9M2 for our huge wholesale catalog 
featuring hundreds of indie labels’ releases... 



edison 002 


ACME 

To Reduce The Choir To Just One Soloist 
Ip/cd 

The final release from this critically acclaimed 
Carman killing machine. This is what would happen 
if Kerry King joined Rorschach, then you fed them 
glass, set them on fire, & let them loose in the 
studio. Noise, emotion, power, angst, & pure chaos 
fuse together to bring you something like never 
before, you have been warned... 

Bdsasi (postpaid within the US only) 

7’7es ep = $3.50. cd ep/lp = $6.50. cd - $9 

Cl othing a v ai lable lor Acme , COdessa. Edis on. Ov e rcast. S tarkweather 
t-shirts » $10, longaleeves » $13, hooded sweatshirts = $25 



Canada: $1 per 77ca/cd, $2 per 12"/lp/shlrt, $5 per hood 

Europe: $2 per 77es/cd, $5 per 127lp/shlrt, $10 per hood 

World: $3 per 77ca/ed, $7 per 127lp/shlrt, $13 per hood 

US residents add $2 per order tor US priority mail service. 
Limited colored vinyl for all direct mailorders. 

Credit card orders, please call (215) 203-VERY. 



edison 003 


OVERCAST 

Begging for Indifference 

7”/cs ep/cd ep 

Devastating & brutal “devilcore” 
from tb© dapths of Boston. An 
intansa & furious, yet emotional 
& evil hardcore groove with fierce, 
tortured vocals & image provoking 
lyrics. Tom Araya would be jealous 



edison recordings 

p.O. box 42586 
Philadelphia pa 19101-2586 
USA. 
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''Velo city Girl meets early Jawbreaker." 
taxio's Alright Tonight • 13 song cd • $8ppd 






J Church / Discount 


split e.p. • 4 song 7” • $3.50ppd 




a 

CL 

CO 

</> 


Give Kids Candy 


“Guitar driven, noisy 
vs. melodic brilliance.’ 


TiltWheel 


Battle Hymns for the 
Recluse Youth 


“Amazing! A hyper J Church 
doing Husker Du covers or 
an emo Bad Religion at full 
throttle. ” -FOE 
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BATTLE HYMNS 
RECLUSE YOUTH 



write for a free catalog & sticker 


foreign orders add $1 


Coming Soon: 


per item 


• Less Than Jake • 

Muppets Covers 7” [$3.50] 

• JCCC vs. Cigaretteman (Japan) • 

Split 7” [$3.50] 


Also Available: 


• Discount • 



Wonder Pulled Me Under 7” [$3.50] 

• Everready • 

Fairplay CD [$8] 

• Tanner • 

Blueprint 7” [$3.50] 


Liquid Meats po box 460692 

escondido ca 92046 usa 





















































BOWLING TIPS FROM 
THEGUTTER PUNKS 


uunjii) 


FBT UineCH THORDS P.O. BOX II 


^ also available: 
PEEPSHOW (vhs/pal) 
Fat's first video 
compilation 


scared of chaka 



THE ATOMIKS sr pwp 

PPD PRICES: (U.S./N.AMER/WORLO) d-d,.«» p*. 

12-INCH /CD: $6/$8/$11 7-INCH : $3 / $4 / $5 

Send sase for a free catalog, send $1 for catalog + SOC sticker 

7D2 records, po box 204, reno nv 89504, usa • <*ww.pow«n.t.n«t/-.tiek.rguy 
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STICKER 7AO 

/liivi 702 

^■Vi # ♦ RECORDS 



FREE CATALOG & SAMPLES 

sase to: Po Box 204 Reno NV S9504 USA 
ph 702-324-7865 tx 702-324-5899 
www.powernet.net -stickerguy 
stickerguyta powernel net 





































21741-0364 


•tros & Labels get in touch for trades^ & wholesale:301.^45^ 659^^^r^ 

€/ Unu-s “ 

l EMPIRE FALLS The Lines Hove Been Drown" 4 song 7 ' m 'Q/r'imm :•. ■ti&Sf '"'"' 

■Judge inspired sincere sXe HC from NC V "***. Hp 

d $ 1 for the FistFight mailorder ^ 

g with TONS of other titles and / A I I I I ^ f™| I I II P\ ll BS 

e send well merchandise^ /^*\ II II II II ^UJ| UJ| gj 

a/ed cash or 1 - —-—-v:. . ■■..:. ■■■..■■■ -----^ 

/orders to pob 64 greencastle, pa 17225 

1 Wright 1717.597.9065 "attitude @ e pixTnet ~ 

cfe f a catalog of tons of tees, stickers, patches, reading material & stuff 


send 2 stamps or call us; BANDS call or write for the best prices on QUALITY SCREEN PRINTIN' 



PRINTED ON ORGANIC UNBLEACHED COTTOH SHIRTS 
PLEASE SPECIFY MEDIUM, LARGE or K-LARGE 
CRSH OR MONEY ORDER TO: 

ERIC GEROASI , 

142 FRANKFORD ROE. 

BLACKWOOD. NJ 08012 


SEND fl STAMP FOR OUR FULL CATALOG OF T-SHIRTS E PATCHES 
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PO BOX 364 Hagerstown. INID 21741-0364 

Distros & Labels get in touch for trades & Wholesale: 301.745.6591 > 


001: BIG BUBBA "Just Reliable Homicide" 15 song CD 
Early 80's Thrash HC ala Negative Approach 
$8 ppd ($10 world ppd) 


002: STRONG INTENTION 6 song 7' 

-Infest meets Breakdown, angry MD HC 
$3.50 ppd ($4 world ppd) 


003: TWO MINUTES HATE "Fighting All The Odds" 6 song 7, 
-Old school heavy HC from West Chester, PA 
$3.50 ppd ($4 world ppd) 


"meat music ter the uvrst t f times 

004: EMPIRE FALLS "The Lines Have Been Drawn" 4 song 7' 
-Judge inspired sincere sXe HC from NC ^ 

$3.50 ppd ($4 world ppd) _ 

-send $1 for the FistFight mailorder ^*7% CT 
catalog with TONS of other titles and M \ 


* Please send well merchandise^ / ^ \ |J U LI LI VZi/ Lii/ 
concealed cash or ^ - - 

money orders to |pot> 64 greencastle, pa 17225 

Adam Wright 

your FREE catalog 

Records a catalog of tons of tees, stickers, patches, reading material & stuff 

send 2 stamps or call us: BANDS call or write for the best prices on QUALITY SCREEN PRINTIN' 


t> 64 greencastle, pa 17225 

717.597.9065 aftitucle@epix.net 


REE catalog - zln© TODAY 





THESE T-SHIRTS RUfllLRBLE FOR §?ppd in the II.S. ($8 CRHHDH I HEKICO • $10 OUEHSERS) 
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nothing clever, just music 


OPIUM TAYLOR 

Fade Machine Fade Magazine LP/CD 
Full length #2 from Opium Taylor shows that 
they have tuned into a sophisticated brand of 
weirdness developed since their debut. This 


CHRISTIE FRONT DRIVE 

The second full length from Christie Front 
Drive. It's been a long wait, but this is 
definitely worth it. CFD's now finely tuned 






























































OPIUM TAYLOR 

Fade Machine Fade Magazine LP/CD 
Full length #2 from Opium Taylor shows that 
they have tuned into a sophisticated brand of 
weirdness developed since their debut. This 
has influences of Lungfish and Sonic Youth as 
well as a tastefull New Wave element. Definitely 
NOT the same old thing! 
CR026 $7/$10 




CHRISTIE FRONT DRIVE 

The second full length from Christie Front 
Drive. It's been a long wait, but this is 
definitely worth it. CFD's now finely tuned 
sound has been immaculately captured at 
Idful Recording. This record re-enforces all 
the reasons why this band was 
amazing.CR024 $7/$10 


BROKEN HEARTS ARE BLUE 

The Truth About Love LP/CD 
This is the debut recording from this Michigan 
quartet which features members of Ordanation 
of Aaron, Vine and Current. Their recording 
was so intriguing that we couldn't just pick a 
song or two for a 7". Their sound? Imagine 
Seam mixed with the Smiths with just a touch 
of Rites of Spring. Totally original. Wonderful. 

CR025 $7/$10 


GIANTS CHAIR 

"Purity and Control" LP/CD 
Giants Chair's sophomore full length "Purity and 
Control". With this release, Giants Chair 
experiment with poppier melodies, and cleaner 
sounds, but they keep close by the rhythmic 
power which they use with such potent results. 

CR022 $7/$10 



n Hearts are blue 



■ MINERAL 

February/M.D. 7“ 

This 7" contains first songs by the 
band since their acclaimed LP. These 
new songs show Mineral growing into 
their own a bit more while still holding 
on to the intensity, melody and 
dynamics that have propelled their 
songs since their first 7" CR023 $3 



TRALUMA 7" 

The debut 7" from this fine band from Chicago whose 
members’ credits include Gauge, Radio Flyer, and 
Sweater Weather. Traluma has an edgy, noisy, and 
occasionally frantic sound, plus they put on a great 
live show. CR021 $3 


Other Caulfield Stuff: 
Christie Front Drive Vinyl Anthology CD $8 
Giants Chair “Red and Clear" LP/CD $7/$10 
Sideshow “Lip Read Confusion" LP/CD $7/$10 
Mineral "Gloria" 7“ $3 
Opium Taylor "boy-white city” LP/CD $7/$10 

SOONER: 
New Traluma 7“ 
LATER 
Traluma LP/CD 
Ethel Meserve 7" 


Other Good Stuff: 

Sweater Weather/Days in December split 7” $3 
Radio Flyer LP/CD 
Boys Life/Giants Chair split 7“ $3 
Christie Front Drive/Boys Life split 10“ $7 
Braid/Corm split 7” $3 

Postmarked Stamps #3 7” (Giants Chair/Ethel Meserve) $3 
Lullaby for the Working Class LP $7 

"The Unheard Music” - A GREAT photo book, perfect bound, excellent 
printing, live and other shots of Christie Front Drive, Promise Ring, 
Fugazi, VSS and tons more! $13 


Prices postage paid in the US. Canada add $1, World add $2. 







BROKEN HEARTS ARE BLUE 

The Truth About Love LP/CD 
This is the debut recording from this Michigan 
quartet which features members of Ordanation 
of Aaron, Vine and Current. Their recording 
was so intriguing that we couldn't just pick a 
song or two for a 7". Their sound? Imagine 
Seam mixed with the Smiths with just a touch 
of Rites of Spring. Totally original. Wonderful. 

CR025 $7/$10 
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GIANTS CHAIR 

“Purity and Control" LP/CD 
Giants Chair's sophomore full length "Purity and 
Control". With this release, Giants Chair 
experiment with poppier melodies, and cleaner 
sounds, but they keep close by the rhythmic 
power which they use with such potent results. 

CR022 $7/$10 
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MINERAL 

February/M.D. 7" 

This 7" contains first songs by the 
band since their acclaimed LP. These 
new songs show Mineral growing into 
their own a bit more while still holding 
on to the intensity, melody and 
dynamics that have propelled their 
songs since their first 7" CR023 $3 



TRALUMA 7" 

The debut 7’ from this fine band from Chicago whose 
members’ credits Include Gauge, Radio Flyer, and 
Sweater Weather. Traluma has an edgy, noisy, and 
occasionally frantic sound, plus they put on a great 
live show. CR021 $3 


Other Caulfield Stuff: 
Christie Front Drive Vinyl Anthology CD $8 
Giants Chair "Red and Clear" LP/CD $7/$10 
Sideshow "Lip Read Confusion" LP/CD $7/$10 
Mineral "Gloria" 7" $3 
Opium Taylor "boy-white city" LP/CD $7/$10 

SOONER: 
New Traluma 7" 
LATER 
Traluma LP/CD 
Ethel Meserve 7“ 


Other Good Stuff: 

Sweater Weather/Days in December split 7" $3 
Radio Flyer LP/CD 
Boys Life/Giants Chair split 7" $3 
Christie Front Drive/Boys Life split 10" $7 
Braid/Corm split 7” $3 

Postmarked Stamps #3 7” (Giants Chair/Ethel Meserve) $3 
Lullaby for the Working Class LP $7 

"The Unheard Music" - A GREAT photo book, perfect bound, excellent 
printing, live and other shots of Christie Front Drive, Promise Ring, 
Fugazi, VSS and tons more! $13 


Prices postage paid in the US. Canada add $1, World add $2. 



Caulfield records pob 84323 lincoln ne 68501 http://www.acton.com/bernie bmcginn@inetnebr.com 











Everyone knows how insipid and inane most 
television programs are. It’s clear to anyone who spends 
an hour in front of prime time that the sitcoms, news, 
and commercials alike are deliberately designed to 
appeal to lowest common denominator levels of taste, 
intelligence, and attention span in the intended viewers. 
It has been a cliche for generations now that television is 
“mindless entertainment.” However, most people don’t 
really see this as any objection to watching television. 

It’s not too hard to come to associate inanity and 
irrelevance with entertainment, to come to assume that 
“being entertained” means giving your critical and 
creative faculties a rest-how tiresome it is to be critical 
and creative, anyway! And in a society that seems intent 
on taking nothing seriously outside of the “professional 
world” of production, exchange of goods and services, 
and accumulation of wealth (witness our general 
disinterest in everything from Dante to date rape), it 
seems only natural that we spend our leisure time in the 
least constructive manner possible. 

But the negative effects of watching too much 
television are much more complicated than they appear 
to be at first glance. 

Our dependence upon television and other 
manifestations of the homogenized “mass 
media” to keep us entertained and (such as it 
is!) informed has economic, social, and, most 
importantly, personal ramifications for all of 
us. For our relationship with this media is one 
of spectator to spectacle, and life itself is less 
fulfilling for those who watch than it is for 
those who act. 

This spectator/spectacle relationship is revealed by 
the godlike status of “stars” and other public figures in 
our society. The media depend partly upon the glamor- 
ization, even deification, of “personalities” such as Tom 
Cruise, Ice Cube or Nancy Reagan for the material they 


we could be making better plans for our own lives or 
getting to know each other better, we instead spend our 
time exchanging useless information the media has 
pumped into our heads. And of course the more time we 
spend wondering who will be Rolling Stone’s “band of 
the year” next, the less time we have to make more of 
our own lives. 

There’s a reason that things are this way. 

When television companies, movie 
producers, and their ilk convince us that 
entertaining, exciting life is not something 
that exists all around us every day but 
instead can only be found in the lives of 
celebrities, or in movies, they get to sell 
life itself back to us. 

That is, when you spend your spare time watching 
television rather than traveling or falling in love or 
playing soccer, you come to believe that the most 
excitement you can have is in watching a travel show, a 
soap opera, or a sports game on television. And the more 
you watch these things on television, the more you 
forget that you could actually be out doing these things 
yourself rather than just watching them. You’d be 
surprised how much more exciting it is to actually make 
music yourself than to watch MTV-how much more 
fulfilling it is to make love yourself than to watch some 
strangers in a pornographic movie-how much more 
exhilarating it is to actually struggle against an obstacle 
yourself than to just watch an adventure movie. But the 
less often you leave the television set to actually do 
these things, the more empty your actual life is, and the 
more you need the television shows to make up for the 
lack of any real excitement in your life. 

And that’s where the media moguls come in. 
They’re happy to provide you with a substitute life—at a 
price. Sure they’ll sell you second-rate sex and violence, 
vicarious excitement and affection... but you have to 


you finish work for the day that you don’t have the 
energy to do anything but turn on the television... and 
you may even come to associate doing things with 
working, and thus with being exhausted and dissatisfied, 
and watching things with being “off the clock” and 
feeling “free.” So you find yourself seeking meaning in 
life from watching the Superbowl rather than working 
on your own game. 

And this would be hilarious if it wasn’t so tragic: as 



likely than not, the job you put all your effort into has 
something to do with the media or marketing industry. 
Maybe you work at an advertising agency, or a televi¬ 
sion station, or for some business that makes and 
markets a product that is completely useless to human¬ 
ity, but that everyone buys because it is so heavily 
advertised (Coca Cola is a good example). So while 
you’re getting burned out and missing out on real life, 
on visceral, intense, unmediated experience, just so you 
can buy a cheap substitute for it, you’re supporting the 


Revolution in Everyday Life — Reconsidering 

TELEVISION 


text by B. Diablo D., 

appropriated and rearranged by Nadia C. 



































































Our dependence upon television and other 
manifestations of the homogenized “mass 
media” to keep us entertained and (such as it 
is!) informed has economic, social, and, most 
importantly, personal ramifications for all of 
us. For our relationship with this media is one 
of spectator to spectacle, and life itself is less 
fulfilling for those who watch than it is for 
those who act. 

This spectator/spectacle relationship is revealed by 
the godlike status of “stars” and other public figures in 
our society. The media depend partly upon the glamor- 
ization, even deification, of “personalities” such as Tom 
Cruise, Ice Cube or Nancy Reagan for the material they 


surprised how much more exciting it is to actually make 
music yourself than to watch MTV-how much more 
fulfilling it is to make love yourself than to watch some 
strangers in a pornographic movie-how much more 
exhilarating it is to actually struggle against an obstacle 
yourself than to just watch an adventure movie. But the 
less often you leave the television set to actually do 
these things, the more empty your actual life is, and the 
more you need the television shows to make up for the 
lack of any real excitement in your life. 

And that’s where the media moguls come in. 
They’re happy to provide you with a substitute life—at a 
price. Sure they’ll sell you second-rate sex and violence, 
vicarious excitement and affection.. . but you have to 



likely than not, the job you put all your effort into has 
something to do with the media or marketing industry. 
Maybe you work at an advertising agency, or a televi¬ 
sion station, or for some business that makes and 
markets a product that is completely useless to human¬ 
ity, but that everyone buys because it is so heavily 
advertised (Coca Cola is a good example). So while 
you’re getting burned out and missing out on real life, 
on visceral, intense, unmediated experience, just so you 
can buy a cheap substitute for it, you’re supporting the 


Revolution in 


text by B. Diablo D., 

appropriated and rearranged by Nadia C. 


Everyday Life— Reconsidering 



collectively use to keep us watching. Certainly these 
people are not that much different from or more exciting 
than the rest of us-and the fact that so many of them can 
move from one role to another (from model to rock star, 
from rock star to actor, from actor to president of the 
United States) without anyone batting an eye is proof 
that it is their mere status as public figures, not their 
unusual talents in a given field, that make them 
“newsworthy.” So much useless information about these 
individuals is spewed at us daily that one can’t help but 
eventually pay attention... soon you know more about 
Madonna’s new boyfriend than you know about your 
own neighbors. Perhaps you even begin to live vicari¬ 
ously through Madonna, as the media presents her as the 



a look behind the ‘scenes’: 
inside the mind of a serial killer 


pay for it on pay-per-view or cable television, you have 
to pay to buy the television sets and the movie tickets 
and the computer modems, you have to buy the latest 
fashion or music magazine. Above all you have to listen 
to their commercials on the radio, read them in the 
magazines, or watch them in between television shows. 
These commercials are carefully engineered to get you 
to spend your money on the products being advertised. . 



same system that is wasting your time until you die. And 
make no mistake about it, you are going to die-do you 
want to look back on a life of watching and talking 
about the Cosby Show, or a life of pain and pleasure, 
romance and struggle, love and hate? 

Are you satisfied to watch other 
people do what you could be doing your¬ 
self, if you didn’t waste so much time 
watching, didn’t spend so much time 
working at a job you hate to buy things 
you don’t need.. . to pay for more watch¬ 
ing? 

The solution is simple, if you want it: it’s easy to 
turn off your television set and go outside. Stop caring 
what Elvis’ daughter is doing, and start caring what your 
friends or enemies are doing, what your lover or 

stenmolher is ftoino Wiilk nut of vour office cell-block 
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inside the mind of a serial killer 


people are not that much different from or more exciting 
than the rest of us-and the fact that so many of them can 
move from one role to another (from model to rock star, 
from rock star to actor, from actor to president of the 
United States) without anyone batting an eye is proof 
that it is their mere status as public figures, not their 
unusual talents in a given field, that make them 
“newsworthy.” So much useless information about these 
individuals is spewed at us daily that one can’t help but 
eventually pay attention.. . soon you know more about 
Madonna’s new boyfriend than you know about your 
own neighbors. Perhaps you even begin to live vicari¬ 
ously through Madonna, as the media presents her as the 


personification of “feminine” charm and danger, as 
living a life vastly more interesting than your own. 

Even worse, we soon know even more about 
fictional characters than we do about real people. Listen 
to people in their casual conversation and you’ll hear 
how much time they waste talking about television 
shows, old movies, and comic book characters. When 


pay for it on pay-per-view or cable television, you have 
to pay to buy the television sets and the movie tickets 
and the computer modems, you have to buy the latest 
fashion or music magazine. Above all you have to listen 
to their commercials on the radio, read them in the 
magazines, or watch them in between television shows. 
These commercials are carefully engineered to get you 
to spend your money on the products being advertised. . 


. and when you do spend your money on them, you’ll 
need to work harder and longer at your job to make 
more money. In fact chances are that your job isn’t too 
rewarding to you either, and rather than making you feel 
so alive that you don’t need television anymore your job 
probably makes watching television seem thrilling by 
comparison. Similarly, you may feel so exhausted when 


same system that is wasting your time until you die. And 
make no mistake about it, you are going to die—do you 
want to look back on a life of watching and talking 
about the Cosby Show, or a life of pain and pleasure, 
romance and struggle, love and hate? 

Are you satisfied to watch other 
people do what you could be doing your¬ 
self, if you didn’t waste so much time 
watching, didn’t spend so much time 
working at a job you hate to buy things 
you don’t need... to pay for more watch¬ 
ing? 

The solution is simple, if you want it: it’s easy to 
turn off your television set and go outside. Stop caring 
what Elvis’ daughter is doing, and start caring what your 
friends or enemies are doing, what your lover or 
stepmother is doing. Walk out of your office cell-block 
into the sunshine and learn to do without those fancy 
clothes or brand new stereo so that you will be free to 
live a life of challenge and excitement, a life filled with 
new experiences—a life where you are the master of 
your own fate rather than just a victim of a dull job and 
a few sharp advertising campaigns. Surely if you used 
all that energy that you waste selling shoes or program¬ 
ming computers for your employer, you could find a 
rewarding way to earn enough money yourself to more 
than survive. . . or, better yet, you could work with 
others towards a world in which survival does not 
depend upon money. 

Act now or forever hold your peace; don’t talk 
about how bored you are, or how much you hate your 
job, or how amazingly meaningless your life seems 
(when and if you ever actually stop to think clearly 
about it) if you’re not willing to try to set yourself free. 
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Here’s an exercise to try at home. You will need a working stopwatch or similar timepiece that 
measures seconds. Before you begin, seat yourself in a comfortable chair and loosen your clothing. 

Watch the second hand as it passes around the face of the clock. Picture the moment of your death, perhaps many decades 
in the future, or perhaps only a few years or months away (who can know?). Wait for the second hand to reach the starting point 
at the top of the clockface, and then watch as it records the passing of one minute of your life. Now imagine the clock counting 
down the minutes of your life to the moment of your death. Try this exercise picturing this moment a few decades in the future, then 
repeat it picturing the moment next year. Repeat it picturing the moment of your death next month. Next week. Tonight. After all, 
you never know. 

Now observe the minute and hour hands on the clock. What were you doing at this time twenty four hours ago? Forty 
eight hours ago? One month ago? What will you be doing at this time in a week? 

Imagine that the moment of your death is one month away. Consider—if you knew that this was true, what would you be 
doing right now? What would you be doing at this time tomorrow? Repeat this step, imagining your death to be one year away. 
Does this make very much difference in your thoughts about what you would do today and tomorrow if you knew the date of your 
death? 

Compare your activities over the last twenty four hours to the activities you would have chosen if you had known that you 
would leave this world in one month or one year. Compare your activities over the last month, the last year, the last decade to 
those you would have chosen if you had known that on this day you would have only thirty days or twelve months left to live. How 
different would your life have been if you had known the date of your approaching death ? Would you be ready to die in a month or 
a year, having lived the life that you have? 

Chances are, at least as far as we all know, that most of the people who read this text and participate in this exercise will 
live for many more years or even decades afterwards. But still, look at the second hand of the stopwatch, and follow it as it records 
the passing minutes, counting down the minutes of your life that remain to you as they slip away. Are you living the life that you 
want to live? Are you living a life that, at any given moment, you could look back upon with satisfaction if you suddenly realized 
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Watch the second hand as it passes around the face of the clock. Picture the moment of your death, perhaps many decades 
in the future, or perhaps only a few years or months away (who can know?). Wait for the second hand to reach the starting point 
at the top of the clockface, and then watch as it records the passing of one minute of your life. Now imagine the clock counting 
down the minutes of your life to the moment of your death. Try this exercise picturing this moment a few decades in the future, then 
repeat it picturing the moment next year. Repeat it picturing the moment of your death next month. Next week. Tonight. After all, 
you never know. 

Now observe the minute and hour hands on the clock. What were you doing at this time twenty four hours ago? Forty 
eight hours ago? One month ago? What will you be doing at this time in a week? 

Imagine that the moment of your death is one month away. Consider-ifyou knew that this was true, what would you be 
doing right now? What would you be doing at this time tomorrow? Repeat this step, imagining your death to be one year away. 
Does this make very much difference in your thoughts about what you would do today and tomorrow if you knew the date of your 
death? 

Compare your activities over the last twenty four hours to the activities you would have chosen if you had known that you 
would leave this world in one month or one year. Compare your activities over the last month, the last year, the last decade to 
those you would have chosen if you had known that on this day you would have only thirty days or twelve months left to live. How 
different would your life have been if you had known the date of your approaching death ? Would you be ready to die in a month or 
a year, having lived the life that you have ? 

Chances are, at least as far as we all know, that most of the people who read this text and participate in this exercise will 
live for many more years or even decades afterwards. But still, look at the second hand of the stopwatch, and follow it as it records 
the passing minutes, counting down the minutes of your life that remain to you as they slip away. Are you living the life that you 
want to live? Are you living a life that, at any given moment, you could look back upon with satisfaction if you suddenly realized 
that it was about to end? Are you living the sort of life that you would wish upon a human being, a life that is exciting and full, a 
life that is well spent, every minute of it? If the answer is no, what can you do in the time that still remains to you—however long 
or short that may be-to make your life more like the life you would like to live? For we all do have only a limited amount of time 
granted to us in this world-and so we should use it with this in mind. 
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If you find, looking back upon your life, that you have spent years living without any 
consideration of your mortality, this is really not unusual. For our social-cultural environment 
does not encourage us to think much about the limits that nature places on our lives. Death 
and aging are denied and hidden away as if they were shameful and embarrassing. The older 
members of our society are hidden away in “retirement homes” like lepers in leper colonies. 
The billboards, magazine photos, and television commercials that meet our eyes at every turn 
show only images of healthy men and women in the prime of life. Cemeteries, which once 
memorialized the dead and preserved a place for them in the thoughts of the living, are now 
forgotten in abandoned neighborhoods and overgrown with weeds. When a man dies, the 
rituals which once would have celebrated his life and brought the subject of human mortality 
to the thoughts of those who survived him are now often regarded as mere inconveniences. 
Death is impolite and embarrassing, it is considered bad etiquette, for there is no place for it 
in today’s busy world of corporate mergers and record-breaking conspicuous consumption. 
Our busy schedules and glossy magazines neither make allowance for it nor offer any expla¬ 
nation of how it might be relevant to our value system or our lives. 

And indeed if we were to stop and ponder the subject, perhaps we would find that 
when we seriously consider the limits of our time on this planet, keeping up with television 
comedies and having a good resume seem less important than they did before. Our cultural 
silence about human mortality allows us to forget how much weight the individual moments 
of our lives carry, adding up as they do to our lives themselves. Thus we may squander count- 
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have done better to have spent walking on the sea shore with our loved ones, cooking gourmet 
meals for our children or friends, writing fiction, or hitchhiking across South America. The 
reality of our future death is not easy for any of us to come to terms with, but surely it is better 
that we consider this now than regret not doing so later when it is too late. 

Our modem denial of death has a deeper significance, beyond its functions as a 
reaction to our fear of mortality and a selective blindness that helps to preserve the status quo. 
It is a symptom of our ongoing struggle to escape from the cycles of change in nature and 
establish an unnatural permanence in the world. Our mortality is frightening evidence that we 
do not have control over everything, and as such we are quick to ignore it, if we cannot do 
away with it altogether-a feat our medical researchers are slowly working towards. It is 
worth questioning whether this would even be desirable. 

Since the dawn of Western civilization, men and women have hungered for domina¬ 
tion not only of the world and each other, but also for domination of the seasons, of time itself. 
We speak of the eternal grandeur of our gods and empires, and we design our cities and 
corporations to exist into infinity. We build monuments, skyscrapers, which we intend to 
stand forever as testimony to our victory over the sands of time. But this victory can only 
come at a price, at this price: that though nothing passes away, nothing comes to be, either— 
that the world we create is a static, standardized world that can hold no surprises for us any 
more. We would do well to be wary of fulfilling our own darkest dreams by creating such a 
dystopia, a frozen world in which no one must fear death any more, for everyone exists 
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If you find, looking back upon your life, that you have spent years living without any 
consideration of your mortality, this is really not unusual. For our social-cultural environment 
does not encourage us to think much about the limits that nature places on our lives. Death 
and aging are denied and hidden away as if they were shameful and embarrassing. The older 
members of our society are hidden away in “retirement homes” like lepers in leper colonies. 
The billboards, magazine photos, and television commercials that meet our eyes at every turn 
show only images of healthy men and women in the prime of life. Cemeteries, which once 
memorialized the dead and preserved a place for them in the thoughts of the living, are now 
forgotten in abandoned neighborhoods and overgrown with weeds. When a man dies, the 
rituals which once would have celebrated his life and brought the subject of human mortality 
to the thoughts of those who survived him are now often regarded as mere inconveniences. 
Death is impolite and embarrassing, it is considered bad etiquette, for there is no place for it 
in today’s busy world of corporate mergers and record-breaking conspicuous consumption. 
Our busy schedules and glossy magazines neither make allowance for it nor offer any expla¬ 
nation of how it might be relevant to our value system or our lives. 

And indeed if we were to stop and ponder the subject, perhaps we would find that 
when we seriously consider the limits of our time on this planet, keeping up with television 
comedies and having a good resume seem less important than they did before. Our cultural 
silence about human mortality allows us to forget how much weight the individual moments 
of our lives carry, adding up as they do to our lives themselves. Thus we may squander count¬ 
less hours watching television or balancing checkbooks-hours that in retrospect we might 


have done better to have spent walking on the sea shore with our loved ones, cooking gourmet 
meals for our children or friends, writing fiction, or hitchhiking across South America. The 
reality of our future death is not easy for any of us to come to terms with, but surely it is better 
that we consider this now than regret not doing so later when it is too late. 

Our modem denial of death has a deeper significance, beyond its functions as a 
reaction to our fear of mortality and a selective blindness that helps to preserve the status quo. 
It is a symptom of our ongoing struggle to escape from the cycles of change in nature and 
establish an unnatural permanence in the world. Our mortality is frightening evidence that we 
do not have control over everything, and as such we are quick to ignore it, if we cannot do 
away with it altogether-a feat our medical researchers are slowly working towards. It is 
worth questioning whether this would even be desirable. 

Since the dawn of Western civilization, men and women have hungered for domina¬ 
tion not only of the world and each other, but also for domination of the seasons, of time itself. 
We speak of the eternal grandeur of our gods and empires, and we design our cities and 
corporations to exist into infinity. We build monuments, skyscrapers, which we intend to 
stand forever as testimony to our victory over the sands of time. But this victory can only 
come at a price, at this price: that though nothing passes away, nothing comes to be, either- 
that the world we create is a static, standardized world that can hold no surprises for us any 
more. We would do well to be wary of fulfilling our own darkest dreams by creating such a 
dystopia, a frozen world in which no one must fear death any more, for everyone exists 
forever and no one lives for even an instant. —Jane E. Humble 


Despair 


'RECoONiZe You* 

POTENTIAL, "'WWHiTV- 

chwsb you*. »6#riny. 

tak* mntrol. accept 
trt CjOPs, Mo MAiTeM! 



/but TREASON Is A 

[CRjME. ANP BLASPHEMY, 





(if Ttiese are. siNs?> 

[ill. 8E THE FiRsfJ 

TO TiVe IN* J 


lui 



'Better tHat the vjHolc 

WoftLO RE OEsTRorED *Nt> 
fERWI UTTERLY THAR /—’ 
A FRee N\an sMulD L. 
RefRmn FRofA ONE Act ) 
jo jiHicH His Nature W 
' r ■ ^N\0VES hilA.* ’ 


sMiL 





BuT Hie People po not 

FREevoNVTVteY want pReeoofA 

FRoia Toothaches, PReepow 
FRONV WsK OR REsPONsteiUTX 
CONSEQUENTLY, THEY want 
THE vR. c\wRcH „ AN® state 

-K 



r 


AND AS LONG AS 

THiS is true, there 

Will be gods'. . . 

. . .AND Masters; 





I 



















































































Falling in love is the ultimate act of revolution 1 , of resistance to today's tedious, 
socially restrictive, culturally constrictive, humanly meaningless world. 

Love transforms the world. Where the lover formerly felt boredom, he now feels 
passion. Where she once was complacent, she now is excited and compelled to self- 
asserting action. The world which once seemed empty and tiresome becomes filled 
with meaning, filled with risks and rewards, with majesty and danger. Life for the lover 
is a gift, an adventure with the highest possible stakes; every moment is memorable, 
heartbreaking in its fleeting beauty. When he falls in love, a man who once felt disori¬ 
ented, alienated, and confused will know exactly what he wants. Suddenly his exist¬ 
ence will make sense to him; suddenly it becomes valuable, even glorious and noble, to 
him. Burning passion is an antidote that will cure the worst cases of despair and re¬ 
signed obedience. 

Love makes it possible for individuals to connect to others in a meaningful way-it impels them to leave their shells and risk being 
honest and spontaneous together, to come to know each other in profound ways. Thus love makes it possible for them to care about 
each other genuinely, rather than at the end of the gun of Christian doctrine. But at the same time, it plucks the lover out of the 
routines of everyday life and separates her from other human beings. She will feel a million miles away from the herd of humanity, 
living as she is in a world entirely different from theirs. 

In this sense love is subversive, because it poses a threat to the established order of our modern lives. The boring rituals of 
workday productivity and socialized etiquette will no longer mean anything to a man who has fallen in love, for there are more 
important forces guiding him than mere inertia and deference to tradition. Marketing strategies that depend upon apathy or 
insecurity to sell the products that keep the economy running as it does will have no effect upon him. Entertainment designed for 
passive consumption, which depends upon exhaustion or cynicism .in the viewer, will not interest him. 

There is no place for the passionate, romantic lover in today's world, business or private. For he can see that it might be more 
worthwhile to hitchhike to Alaska (or to sit in the park and watch the clouds sail by) with his sweetheart than to study for his calculus 
exam or sell real estate, and if he decides that it is, he will have the courage to do it rather than be tormented by unsatisfied longing. 
He knows that breaking into a cemetery and making love under the stars will make for a much more memorable night than watching 
television ever could. So love poses a threat to our consumer-driven economy, which depends upon consumption of (largely useless) 
products and the labor that this consumption necessitates to perpetuate itself. 

Similarly, love poses a threat to our political system, for it is difficult to convince a man who has a lot to live for in his personal 
relationships to be willing to fight and die for an abstraction such as the state; for that matter, it may be difficult to convince him to 
even pay taxes. It poses a threat to cultures of all kinds, for when human beings are given wisdom and valor by true love they will not 
be held back by traditions or customs which are irrelevant to the feelings that guide them. 
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Love even poses a threat to our society itself. Passionate love is ignored and feared by the bourgeoisie, for it poses a great 
danger to the stability and pretense they covet. Love permits no lies, no falsehoods, not even any polite half-truths, but lays all 
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exam or sell real estate, and if he decides that it is, he will have the courage to do it rather than be tormented by unsatisfied longing. 
He knows that breaking into a cemetery and making love under the stars will make for a much more memorable night than watching 
television ever could. So love poses a threat to our consumer-driven economy, which depends upon consumption of (largely useless) 
products and the labor that this consumption necessitates to perpetuate itself. 

Similarly, love poses a threat to our political system, for it is difficult to convince a man who has a lot to live for in his personal 
relationships to be willing to fight and die for an abstraction such as the state; for that matter, it may be difficult to convince him to 
even pay taxes. It poses a threat to cultures of all kinds, for when human beings are given wisdom and valor by true love they will not 
be held back by traditions or customs which are irrelevant to the feelings that guide them. 



'The word “revolution,” 
us it is used in the pages 
of Harbinger, is not a 
word for an armed 
uprising that is supposed 
to take place in some 
far-off future. We use 
the word to describe the 
moment when an 
individual succeeds in 
taking a life that was 
boring, unpleasant, and 
meaningless to him or 
her and making it 
fulfilling and 
worthwhile. It is a 
moment that could 
happen for any of us, at 
any time. Because we 
are mortal and will not 
live forever, rather than 
waiting for some 
promised "day of 
liberation" we must 
strive to make life 
worthwhile for 
ourselves and each other 
in the present tense. 


What if everyone decided right and wrong 
for themselves, without any regard for con¬ 
ventional morality? What if everyone did 
whatever they wanted to, with the cour¬ 
age to face any consequences? What if 
everyone feared loveless, lifeless mo¬ 
notony more than they fear taking risks, 
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Love even poses a threat to our society itself. Passionate love is ignored and feared by the bourgeoisie, for it poses a great 
danger to the stability and pretense they covet. Love permits no lies, no falsehoods, not even any polite half-truths, but lays all 
emotions bare and reveals secrets which domesticated men and women cannot bear. You cannot lie with your emotional and 
sexual response; situations or ideas will excite or repel you whether you like it or not, whether it is polite or not, whether it is 
advisable or not. One cannot be a lover and a (dreadfully) responsible, (dreadfully) respectable member of today's society at 
the same time; for love will impel you to do things which are not “responsible" or "respectable." True love is irresponsible, 
irrepressible, rebellious, scornful of cowardice, dangerous to the lover and everyone around her, for it serves one master alone: 
the passion that makes the human heart beat faster. It disdains anything else, be it self-preservation, obedience, or shame. 

Love urges men and women to heroism, and to antiheroism-to indefensible acts that need no defense for the one who loves. 

For the lover speaks a different moral and emotional language than the typical bourgeois man does. The average 
bourgeois man has no overwhelming, smoldering desires. Sadly, all he knows is the silent despair that comes of spending his 
life pursuing goals set for him by his family, his educators, his employers, his nation, and his culture, without ever being able to 
even consider what needs and wants he might have of his own. Without the burning fire of desire to guide him, he has no 
criteria upon which to choose what is right and wrong for himself. Consequently he is forced to adopt some dogma or doctrine 
to direct him through his life. There are a wide variety of moralities to choose from in the marketplace of ideas, but which 
morality a man buys into is immaterial so long as he chooses one because he is at a loss otherwise as to what he should do 
with himself and his life. How many men and women, having never realized that they had the option to choose their own 
destinies, wander through life in a dull haze thinking and acting in accordance with the laws that have been taught to them, 
merely because they no longer have any other idea of what to do? But the lover needs no prefabricated principles to direct her; 
her desires identify what is right and wrong for her, for her heart guides her through life. She sees beauty and meaning in the 
world, because her desires paint the world in these colors. She has no need for dogmas, for moral systems, for commandments 
and imperatives, for she knows what to do without instructions. 

Thus she does indeed pose quite a threat to our society. What if everyone decided right and wrong for themselves, without 
any regard for conventional morality? What if everyone did whatever they wanted to, with the courage to face any conse¬ 
quences? What if everyone feared loveless, lifeless monotony more than they fear taking risks, more than they fear being 
hungry or cold or in danger? What if everyone set down their "responsibilities" and "common sense," and dared to pursue their 
wildest dreams, to set the stakes high and live each day as if it were the last? Think what a place the world would be! Certainly 
it would be different than it is now-and it is quite a truism that people from the "mainstream," the simultaneous keepers and 
victims of the status quo, fear change. 

And so, despite the stereotyped images used in the media to sell toothpaste and honeymoon suites, genuine passionate 
love is discouraged in our culture. Being "carried away by your emotions" is frowned upon; instead we are raised to always be 
on our guard lest our hearts lead us astray. Rather than being encouraged to have the courage to face the consequences of 
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irrepressible, rebellious, scornful of cowardice, dangerous to the lover and everyone around her, for it serves one master alone: 
the passion that makes the human heart beat faster. It disdains anything else, be it self-preservation, obedience, or shame. 

Love urges men and women to heroism, and to antiheroism-to indefensible acts that need no defense for the one who loves. 

For the lover speaks a different moral and emotional language than the typical bourgeois man does. The average 
bourgeois man has no overwhelming, smoldering desires. Sadly, all he knows is the silent despair that comes of spending his 
life pursuing goals set for him by his family, his educators, his employers, his nation, and his culture, without ever being able to 
even consider what needs and wants he might have of his own. Without the burning fire of desire to guide him, he has no 
criteria upon which to choose what is right and wrong for himself. Consequently he is forced to adopt some dogma or doctrine 
to direct him through his life. There are a wide variety of moralities to choose from in the marketplace of ideas, but which 
morality a man buys into is immaterial so long as he chooses one because he is at a loss otherwise as to what he should do 
with himself and his life. How many men and women, having never realized that they had the option to choose their own 
destinies, wander through life in a dull haze thinking and acting in accordance with the laws that have been taught to them, 
merely because they no longer have any other idea of what to do? But the lover needs no prefabricated principles to direct her; 
her desires identify what is right and wrong for her, for her heart guides her through life. She sees beauty and meaning in the 
world, because her desires paint the world in these colors. She has no need for dogmas, for moral systems, for commandments 
and imperatives, for she knows what to do without instructions. 

Thus she does indeed pose quite a threat to our society. What if everyone decided right and wrong for themselves, without 
any regard for conventional morality? What if everyone did whatever they wanted to, with the courage to face any conse¬ 
quences? What if everyone feared loveless, lifeless monotony more than they fear taking risks, more than they fear being 
hungry or cold or in danger? What if everyone set down their "responsibilities" and "common sense," and dared to pursue their 
wildest dreams, to set the stakes high and live each day as if it were the last? Think what a place the world would be! Certainly 
it would be different than it is now-and it is quite a truism that people from the "mainstream,” the simultaneous keepers and 
victims of the status quo, fear change. 

And so, despite the stereotyped images used in the media to sell toothpaste and honeymoon suites, genuine passionate 
love is discouraged in our culture. Being "carried away by your emotions" is frowned upon; instead we are raised to always be 
on our guard lest our hearts lead us astray. Rather than being encouraged to have the courage to face the consequences of 
risks taken in pursuit of our hearts' desires, we are counseled not to take risks at all, to be "responsible." And love itself is 
regulated. Men must not fall in love with other men, nor women with other women, nor individuals from different ethnic 
backgrounds with each other, or else the usual bigots who form the front-line offensive in the assault of modern Western 
culture upon the individual will step in. Men and women who have already entered into a legal/religious contract with each 
other are not to fall in love with anyone else, even if they no longer feel any passion for their marital partner. Love as most of us 
know it today is a carefully prescribed and preordained ritual, something that happens on Friday nights in expensive movie 
theaters and restaurants, something that fills the pockets of the shareholders in the entertainment industries without prevent¬ 
ing workers from showing up to the office on time and ready to reroute phone calls all day long. This regulated, commercial 
“love" is nothing like the passionate, burning love that consumes the genuine lover. These restrictions, expectations, and 
regulations smother true love; for love is a wild flower that can never grow within the confines prepared for it but only appears 
where it is least expected. 

We must fight against these cultural restraints that would cripple and smother our desires. For it is love that gives 
meaning to life, desire that makes it possible for us to make sense of our existence and find purpose in our lives. Without these, 
there is no way for us to determine how to live our lives, except to submit to some authority, to some god, master or doctrine 
that will tell us what to do and how to do it without ever giving us the satisfaction that self-determination does. 


So fall in love today, with men, with women, with music, with ambition, with yourself... with life! 

One might say that it is ridiculous to implore others to fall in love-one either falls in love or one does not, it is not a choice that can be made consciously. 
Emotions do not follow the instructions of the rational mind. But the environment in which we must live out our lives has a great influence on our emotions, and we can 
make rational decisions that will affect this environment. It should be possible to work to change an environment that is hostile to love into an environment that will 
encourage it. Our task must be to engineer our world so that it is a world in which people can and do fall in love, and thus to reconstitute human beings so that we will 
be ready for the "revolution" spoken of in these pages-so that we will be able to find meaning and happiness in our lives. 
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But the mere fact that a number of people live and act in a certain way does not make it any more 
likely that this way of living is the one that will bring them the most happiness. Besides, the lifestyles associated 
with the American and European mainstream were not exactly consciously chosen as the best possible ones by 
those who pursue them; rather, they came to be suddenly, as the results of technological and cultural upheavals. 
Once the peoples of Europe, the United States, and the world realize that there is nothing necessarily “normal" 
about their “normal life," they can begin to ask themselves the first and most important question of the next 
century: 

Are there ways of thinking, acting, and living that might be more satisfying and 

0 

exciting than the ways we think, act, and live today? 
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People Irom the (rapidly splintering) “mainstream" o! society In Europe and the United States today 
take a peculiar pleasure in considering themselves “normal" In comparison to leoal offenders, political radi¬ 
cals, and other members of social "outgroups." Thoy treat this “normalcy" as if It Is an indication of mental 
health and moral righteousness, regarding the “others" with a mixture of pity and disgust. But if wo consult 
history, we can see that the conditions and patterns of human life have changed so much In the past two 
centuries that it is impossible to speak of any lifestyle available to human beings today as being "normal" In the 
natural sense, as being the lifestyle tor which human beings have adapted over many generations. Of the 
lilestyles Irom which a young woman growing up in western civilization today can choose, none are anything like 
the ones tor which our ancestors were prepared by centuries of natural selection and evolution. 

It is more likely that the "normalcy” that these people hold so dear is rather the feelings of nor¬ 
malcy that result from conformity to a standard. Being surrounded by others who behave the same way, who are 
conditioned to the same routines and expectations, Is comforting because It reinforces tho idea that one is 
pursuing the right course: if a great many people make the same decisions and live according to the same 
customs, then these decisions and customs must be the right ones. 

But the mere tact that a number of people live and act in a certain way does not make it any more 
likely that this way ol living is the one that will bring them the most happiness. Besides, the lilestyles associated 
with the American and European mainstream were not exactly consciously chosen as the best possible ones by 
those who pursue them: rather, they came to be suddenly, as the results of technological and cultural upheavals. 
Once the peoples of Europe, the United States, and the world realize that there is nothing necessarily "normal" 
about their "normal life," they can begin to ask themselves the first and most important question of the next 
century: 

Are there ways of thinking, acting, and living that might be more satisfying and 
exciting than the ways we think, act, and live today? 
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